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Shemot 19:19 

ר ק֣וֹל וַיֽהְִי֙ ךְ הַשּׁפָֹ֔ ק הוֹלֵ֖ ד וחְָזֵ֣ ֹ֑ ה מְא ר משֶֹׁ֣  ידְַבֵּ֔
ים  בְקֽוֹל׃ יעֲַנֶ֥נּוּ והְָאֱלֹהִ֖

The blare of the horn grew louder and louder. As Moses 
spoke, God answered him in thunder. 

 

1.​ As Moses Spoke, God Answered Him… 
 

Rashbam Shemot 19:19 

 לְשׁוּם נשְִׁמָע קוֹלוֹ ואְֵין הקב"ה אֶל - ידְַבֵּר משֶֹׁה
 לְמשֶֹׁה יעְַנּנְוּ הקב"ה אֲבָל להקב"ה. אֶלָּא אָדָם
 מְאדֹ וחְָזָק שֶׁהוֹלֵךְ הַשּׁוֹפָר קוֹל בִּשְׁבִיל גָּדוֹל בְּקוֹל

 הַשּׁוֹפָר קוֹל נצַֻּח הקב"ה שֶׁל קוֹלוֹ שֶׁיּהְִיהֶ וצְָרִיךְ
 לְמשֶֹׁה. לְהַשְׁמִיעַ

ידבר משה , to God, but his voice was not audible to any 
human being, only God Himself could hear him. 

However, when it came to God’s reply, בקול יעננו , God 
responded in a loud voice audible to all. This was 

necessary as otherwise the sound of the shofar, which 
was ongoing and getting stronger all the time would 
have drowned out God’s voice and Moses could not 

have heard God’s responses. 
 

Ramban Shemot 19:19 

 בַּמְּכִילְתָּא אָמְרוּ בְקוֹל יעֲַנֶנּוּ והְָאֱלֹהִים ידְַבֵּר משֶֹׁה
 משֶֹׁה שֶׁהָיהָ תּוֹרָה, מַתַּן שְׁעַת עַל שֶׁזֶּה )כאן(
 )רש"י רַשִׁ"י שֶׁכָּתַב כְּמוֹ לְישְִׂרָאֵל, הַדִּבְּרוֹת מַשְׁמִיעַ

 בָּזֶה ידְַבֵּר לֹא הַפְּשָׁט דֶּרֶךְ ועְַל י"ט:י"ט(. שמות על
 בַּיּוֹם הָהָר אֶל הַנּכְִבָּד הַשֵּׁם ירַָד אֲבָל עֲדַיןִ,

 הַמַּחֲנהֶ מִן הָעָם אֶת משֶֹׁה והְוֹצִיא הַשְּׁלִישִׁי,
 הֵם ויִַּתְיצְַּבוּ לָהֶם, הַנּרְִאֶה הַכָּבוֹד לִקְרַאת
 לְראֹשׁ קָרוֹב לְמַעְלָה עָלָה וּמשֶֹׁה ,הָהָר בְּתַחְתִּית

 עִם וּמְדַבֵּר לְעַצְמוֹ מְחִצָּה הַכָּבוֹד שֶׁשָּׁם הָהָר
 קוֹל שׁוֹמְעִים ויְשְִׂרָאֵל יעֲַשׂוּ, מַה לְהוֹרוֹתָם ישְִׂרָאֵל

 מַה יבִָינוּ לֹא והְֵם ויִצַוֶּנּוּ, אוֹתוֹ שֶׁעוֹנהֶ הָאֱלֹהִים
 אח"כ הָאֲמוּרוֹת בַּצַּוָּאוֹת אוֹתוֹ ויִצַוֶּה לוֹ, יאֹמַר

 אַתָּה ועְָלִיתָ רֵד לֶךְ ,וגְוֹ' בָּעָם הָעֵד רֵד בַּפָּרָשָׁה
 וגְַם תּוֹרָה מַתַּן קדֶֹם זֶה והְָיהָ וגְוֹ', עִמָּךְ ואְַהֲרןֹ
 הָהָר ראֹשׁ אֶל עָלָה לֹא משֶֹׁה כִּי הַדִּבְּרוֹת, בִּשְׁעַת

 מַתַּן לְאַחַר רַק הָאֱלֹהִים שָׁם אֲשֶׁר הָעֲרָפֶל אֶל

בְקוֹל יעֲַנֶנּוּ והְָאֱלֹהִים ידְַבֵּר משֶֹׁה :  In the Mekhilta, the 
Rabbis have said that this verse refers to the time of the 
Giving of the Torah, when Moses was proclaiming the 

commandments to Israel, as Rashi has written. By way 
of the plain meaning of Scripture, the verse here does 

not yet speak of this. It is rather [to be explained as 
follows]: The Glorious Name came down upon the 

mountain on the third day, and Moses brought forth the 
people out of the camp to meet the Glory which 

appeared to them, and they stood at the nether part of 
the mount. Moses went up near the head of the 

mountain, where the Glory was, in a place designated 
for himself, and he spoke with Israel, teaching them 
what to do. The Israelites heard the Voice of God 

answering Moses and commanding him, but they did 
not understand what He said to him. Thus, He 

commanded Moses the precepts mentioned further on 
in this section: Go down, charge the people; Go, get 
thee down, and thou shalt come up, thou, and Aaron 
with thee, etc. This happened before the Giving of the 

Torah and also during the time when the Ten 
Commandments were given, for Moses did not go up to 

1 All translations are from Sefaria, unless otherwise noted. 

 



 

 

 ה' בֵּין עמֵֹד "אָנכִֹי ה( ה )דברים אָמַר וכְֵן תּוֹרָה,
 כִּי ה' דְּבַר אֶת לָכֶם לְהַגִּיד הַהִיא בָּעֵת וּבֵיניֵכֶם

 כַּאֲשֶׁר לֵאמרֹ", בָּהָר עֲלִיתֶם ולְֹא הָאֵשׁ מִפְּניֵ ירְֵאתֶם
 מְאדֹ ירְֵאִים ישְִׂרָאֵל כִּי מְפָרְשִׁים ויְשֵׁ אֲניִ. עָלִיתִי

 י"ט:י"ט(, )שמות מְאדֹ וחְָזֵק שֶׁהוֹלֵךְ הַשּׁוֹפָר מִקּוֹל
 עַתָּה כִּי דַּעְתְּכֶם כַּוּנְוּ תְּחִלָּה אוֹמֵר הָיהָ וּמשֶֹׁה

  יעֲַננֶּוּ הָאֱלֹהִים וּמִיּדָ כָּךְ, בְּעִניְןָ קוֹל תִּשְׁמְעוּ
 קוֹל: בְּאוֹתוֹ

the top of the mount unto the thick darkness where God 
was until after the Giving of the Torah. And so he said, 
“I stood between the Eternal and you at that time, to 

declare unto you the word of the Eternal; for you were 
afraid because of the fire, and went not up into the 

mount, saying [that you will not ascend] as I did go up.” 
Some scholars explain that the Israelites were very 
much afraid of the voice of the horn, which waxed 

louder and louder, and Moses would say to them at 
first, “Direct your thoughts, for now you will hear the 

Voice in such a manner,” and immediately  
God answered.him by a voice. 

 

Zohar, Vayikra 7a (12:89-90) 

 יעֲַננֶּוּ והְָאֱלֹהִים ידְַבֵּר משֶֹׁה י״ט:י״ט( )שמות כְּתִיב
 אוּקְמוּהָ הָא עִלָּאִין, מִלִּין אִתְכְּלִלוּ דָּא בַּאֲתַר בְקוֹל,

 קוֹל בְּהַהוּא משֶֹׁה, שֶׁל בְּקוֹלוֹ בְקוֹל, יעֲַננְּוּ והְָאֱלֹהִים
 אִפְּכָא דְּהָא לְאִסְתַּכְּלָא אִית הָכָא משֶֹׁה. בֵּיהּ דְּאָחִיד
 והְָכָא אֱלהִים, ויַדְַבֵּר כ׳:א׳( )שמות דִּכְתִּיב הֲוהָ,

 ידְַבֵּר. משֶֹׁה כְּתִיב

It is also written in the same passage: “Moses spake 
and God answered him by a voice” (Ibid. \9). This voice, 

as has been elsewhere explained, is the voice of 
Moses, the Voice to which Moses attached himself. It 

may be asked, does it not say further on that “God 
spoke” (Ibid. xx, I), and not Moses? 

 כ׳:ט״ז( )שמות דִּכְתִּיב, בְּגִין דְּאַמְרֵי, אִית אֶלָּא
 ואְַל ונְשְִׁמָעָה עִמָּנוּ אַתָּה דַּבֵּר משֶֹׁה אֶל ויַּאֹמְרוּ

 והְָאֱלהִים ידְַבֵּר, משֶֹׁה דָּא ועְַל אֱלֹהִים. עִמָּנוּ ידְַבֵּר
 מִפּוּמָא בְּאוֹרַייְתָא מִלָּה אִשְׁתְּכַח דְּלָא בְּגִין יעֲַננֶּוּ.
 קְלָלוֹת דְּאוּקְמוּהָ, הוּא ודְָא בִּלְחוֹדוֹי, )רס"ו( דְּמשֶֹׁה

 לָא מֵעַצְמוֹ אַמָרָן. עַצְמוֹ מִפִּי משֶֹׁה תּוֹרָה שֶׁבְּמִשְׁנהֶ
 והְַלָּלוּ הַגְּבוּרָה. מִפִּי הַלָּלוּ עַצְמוֹ, מִפִּי אֶלָּא תָּניֵנןָ,
  דְּאִקְרֵי בֵּיהּ, דְּאָחִיד קוֹל הַהוּא מִפִּי עַצְמוֹ, מִפִּי

 מִלָּה. ושְַׁפִּיר הָכִי.

Some explain that the reason was because the people 
said to Moses: “Speak thou with us, and we will hear, 
but let not God speak with us” (Ibid. 19). But, in fact, 

there is no word in the Torah which Moses spoke on his 
own authority. Hence it says, “Moses spoke” with his 
own voice, “and God answered him with that mighty 

Voice”, confirming what he said.’ 

 

2.​ A Wider Voice 
 
 

Philo of Alexandria, On Rewards and Punishment, I:1:2 

The legislative part has two divisions, one in which the subject matter is more general, the other consisting of the 
ordinances of specific laws. On the one hand there are the ten heads or summaries which we are told were not 
delivered through a spokesman but were shaped high above in the air into the form of articulate speech: on the 

other the specific ordinances of the oracles given through the lips of a prophet. 
 

Mary Oliver, “The World I Live In,” Devotions 

I have refused to live​
 locked in the orderly house of    ​

     reasons and proofs.​
 The world I live in and believe in​
 is wider than that. And anyway,     ​
     what's wrong with Maybe?  

You wouldn't believe what once or​
 twice I have seen. I'll just   ​

     tell you this:​
 only if there are angels in your head will    ​

     you ever, possibly, see one. 

 

Big Question: Why does it matter how we define what it means for God to “speak”? 
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