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Haggadah Text 

כָל־דּוֹר  כְּאִלּוּ אֶת־עַצְמוֹ לִרְאוֹת אָדָם חַיָּב ודָוֹר בְּ
צְרַיםִ, יצָָא הוּא נֶּאֱמַר: מִמִּ יּוֹם לְבִנךְָ והְִגַּדְתָּ שֶׁ  בַּ

עֲבוּר לֵאמרֹ, הַהוּא ה זֶה בַּ צֵאתִי לִי ייְָ עָשָׂ  בְּ
צְרַיםִ.  מִמִּ

In every generation, each person must see himself as if 
he himself had come out of Egypt, as it is said: “And 

you shall tell your child on that day, ‘Because of this the 
LORD acted for me when I came out of Egypt.’” 

 
1.​ Convenental Connection 

 

Maaseh Nissim on the Pesah Haggadah, “Rabban Gamliel’s Three Things” 

 כְּאִלּוּ עַצְמוֹ לִרְאוֹת שֶׁחַיּבָ הַכְונָהָ אֵין ודְוֹר. דּוֹר בְּכָל
 אֲבוֹתֵינוּ הוֹצִיא לֹא שֶׁאִם מִשּׁוּם מִמִּצְרַיםִ יצָָא הוּא

 בְּכָל יאֹמַר דא"כ לְפַרְעהֹ מִשֶּׁוּעְָדִים הָייִנוּ אֲנחְַנוּ גַּם
 כְּאִלּוּ עַצְמוֹ לִרְאוֹת שֶׁחַיּבָ לַאֲבוֹתֵינוּ שֶׁנּעֲַשׂוּ הַנּסִִּים
 עַל שֶׁנּגְִזַר אֲחַשְׁורֵוֹשׁ שֶׁל בְּנסֵ כְּגוֹן לוֹ נעֲַשָׂה הַנּסֵ

 אָנוּ גְּזֵרָתוֹ מִתְקַיּםֵ הָיהָ ח"ו ואְִם לְמִיתָה ישְִׂרָאֵל כָּל
 לָאָבוֹת שֶׁנּעֲַשׂוּ הַנּסִִּים בְּכָל וכְֵן לָעוֹלָם בָּאנוּ לֹא

 לוֹ שֶׁנּעֲַשָׂה הַנּסָָב עַל לְבָרֵךְ מְחֻיּבִָים הַבָּניִם יהְִיהֶ
 נסֵ שֶׁעָשָׂה שֶׁמְּבָרֵךְ בְּרָכוֹת בְּשָׁ"ס אָמְרוּ וּבְּהֶדְיאָ

 אֶת וגְָאַל גְּאָלָנוּ אֲשֶׁר מְבָרְכִין וכְָאן לַאֲבוֹתֵינוּ
 משא"כ עַצְמוֹ גְּאֻלַּת גַּם בִּבְרָכָה וּמַזְכִּיר אֲבוֹתֵינוּ

 עִקַּר עוֹשִׂין הָייִנוּ אִם דּוּדָאֵי נרְִאֶה לָכֵן הַנּסִִּים. בְּכָל
 שִׁעְבּוּד שֶׁל מֵהַמְּרִירוֹת שֶׁיּצָָאנוּ מָה הַנּסֵ עַל שִׂמְחָה

 וּבְהַנסְ בְּהַבְרָכָה עַצְמֵנוּ מַזְכִּירִין הָייִנוּ לֹא הַגָּלוּת
 מִפְּניֵ רַק מֵהַמְּרִירוֹת יצָָאנוּ לֹא שֶׁאֲנחְַנוּ כֵּיוןָ כְּלָל

 שֶׁהוּא הַגְּאֻלָּה מִצְרַיםִ בִּיצִיאַת הַנּסֵ עִקַּר עָשׁוֹתֵינוּ
 לִקְדֻשָּׁתוֹ והְִכְניִסָנוּ יתְִבָּרַךְ לוֹ לַעֲבָדִים שֶׁנּקְִניֵנוּ מָה

 וּבָזֶה ותְַחְתּוֹנהָ הָעֶלְיוֹנהָ אֶרֶץ קְדֻשַּׁת והְִנחְִילָנוּ
 אֲשֶׁר מְבָרְכִין ולְָזֶה שָׁויִם. הַיּוֹצְאִים ועְַם אֲנחְַנוּ
 הַקִּניְןָ עִניְןַ הוּא שֶׁהַגְּאֻלָּה אֲבוֹתֵינוּ וגְָאַל גָּאַלְנוּ

 אֶת והְוֹצִיא הוֹצֵאנוּ אֲשֶׁר מְבָרְכִין ולְֹא וכמש"ל
 רַק עִמָּהֶם שִׁוּוּי לָנוּ אֵין הַיּצְִיאָה בְּגוּף כִּי אֲבוֹתֵינוּ

 עַצְמוֹ לִרְאוֹת )שֶׁחַיּבָ כָּאן שֶׁאָמַר וּמָה בְּהִגְאֻלָּה

"In every generation" – The intention is not that a 
person must see themselves as if they personally left 
Egypt simply because if our ancestors had not been 

redeemed, we too would still be enslaved to Pharaoh. 
Otherwise, one would be required to say the same for 

all miracles performed for our ancestors—that one must 
see themselves as if the miracle had been performed 

for them. For example, in the miracle of Achashverosh, 
when all of Israel was sentenced to death, had the 

decree been carried out, we would not have come into 
existence. The same logic would apply to all miracles 
performed for our ancestors, and their descendants 

would then be obligated to bless for those miracles as if 
they had personally experienced them. However, the 

Talmud in Berakhot explicitly states that when blessing 
for a miracle, one says, 'Who performed a miracle for 
our ancestors,' whereas in the blessing of the Seder 
night, we say, 'Who redeemed us and our ancestors,' 

explicitly including ourselves in the redemption— 
something that is not said for other miracles. Thus, it 
seems clear that if our primary joy were solely in the 

miracle of being freed from the bitterness of slavery, we 
would not mention ourselves in the blessing at all, since 

we did not personally experience that suffering. But 
because the primary focus of the miracle of the Exodus 
is the redemption, meaning that we were acquired as 

servants to the Blessed One, brought into His holiness, 
and given the sanctity of both the higher and lower 

lands, we are therefore equal to those who actually left 
Egypt. That is why we bless 'Who redeemed us and our 
ancestors,' because redemption signifies acquisition (by 
God), as explained earlier. We do not say, 'Who took us 

1 All translations are from Sefaria, unless otherwise noted. 

 



 

 הַגְּאֻלָּה הַשִּׂמְחָה שֶׁעִקַּר כֵּיוןָ הָייִנוּ יצָָא( הוּא כְּאִלּוּ
 הַגְּאֻלָּה וּבְנסֵ הַיּצְִיאָה מֵחֲמַת שֶׁנּעֲַשָׂה הַקִּניְןָ שֶׁהוּא

 ולְָדוּר לָנוּ שָׁוהָ הַיּצְִיאָה שֶׁשִּׂמְחַת שָׁויִן כֻּלָּנוּ
 הַקִּניְןָ שֶׁהוּא הַגְּאֻלָּה הַשִּׂמְחָה שֶׁעִקַּר כֵּיוןָ הַיּוֹצְאִים

 שׁוֹיןְ כֻּלָּנוּ הַגְּאֻלָּה וּבְנסֵ הַיּצְִיאָה מֵחֲמַת שֶׁנּעֲַשָׂה
 כֵּיוןָ הַיּוֹצְאִים ולְָדוּר לָנוּ שָׁוהָ הַיּצְִיאָה שֶׁשִּׂמְחַת

 בּוֹ שָׁויִן שֶׁכֻּלָּנוּ בְּמָה בְּהַגְּאֻלָּה הוּא הַשִּׂמְחָה שֶׁעִקַּר
 עִמָּנוּ. שֶׁעוֹשֶׂה הַנּסִִּים כָּל סִבַּת הִיא הַיּצְִיאָה כִּי גַּם

 הוֹצִיא ואְוֹתָנוּ בּוֹ )שֶׁנּאֱֶמַר מִקְרָא רְאָיהָ מֵבִיא ולְָזֶה
 אוֹתָנוּ גַּם שֶׁמְּשַׁתֵּף הֲרֵי אתָֹנוּ( הָבִיא לְמַעַן מִשָּׁם
 בַּהִצִּיאָה הָיהָ הַתַּכְלִית שֶׁעִקַּר כֵּיוןָ הַיּצְִיאָה בְּנסֵ

 הָאָרֶץ. קְדֻשַּׁת לָנוּ לָתֵת

out and our ancestors,' because regarding the physical 
act of leaving Egypt, we are not equal to them—only in 

the redemption itself. So when it says here that 'one 
must see themselves as if they had left,' it means that 
since the primary joy is in the redemption, which is the 
acquisition that resulted from the Exodus, and in this 
miracle of redemption we are all equal, the joy of the 
Exodus applies to us just as it did to that generation. 

Since the essential joy is in the redemption, in which we 
are all equal, and since the Exodus was the foundation 
for all the miracles God continues to perform for us, we 
too are included in it. This is why the verse states, 'And 

He took us out from there so that He might bring 
us'—showing that we, too, are included in the miracle of 

the Exodus, because the ultimate purpose of leaving 
Egypt was to bring us into the sanctity of the Land." 

 

2.​ Our Inner Egypt  
 

Sefat Emet, Pesah 2:1 (5631/1871) 

 ואְַחַ"כּ כו' עַצְמוֹ אֶת לִרְאוֹת אָדָם חַיּבָ ודָוֹר דּוֹר בְּכָל
 שֶׁיּשֵׁ אֱמוּנהָ ע"י כִּי ונְרְִאֶה הוֹצִיא. ואְוֹתָנוּ אָמַר
 וּמָהָרָ"ל זֶה. נתְִגַּלָּה ודָוֹר דּוֹר לְכָל מִצְרַיםִ יצְִיאַת

 חַיּבָ רַק מִצְרַיםִ בִּיצִיאַת אֶחָד כָּל הֵי' בִּכְלָל כִּי כָּתַב
 בְּסִפּוּר הַפֵּי' ע"ש…וכְֵן בִּפְרָט יצָָא כְּאִלּוּ לִרְאוֹת

 שֶׁהוּא אַף כִּי כו'. חֲכָמִים כֻּלָּנוּ אֲפִלּוּ מִצְרַיםִ יצְִיאַת
 יצ"מ ע"י זֶה כָּל כִּי לֵדַע לוֹ ישֵׁ חַיּיִם בָּהּ' דָּבוּק חָכָם

 והְוּא אֱמוּנהָ ע"י זֶה לְבָרֵר שֶׁצָּרִיךְ רַק כֵּן שֶׁהָאֱמֶת
 ישֵׁ דּוֹר בְּכָל כִּי מְפרֶֹשֶׁת וגְִלּוּי בֵּרוּר לְשׁוֹן הַסִּפּוּר

 יצְִיאַת בִּשְׁעַת הֵי' וכ"ז הַדּוֹר עִניְןַ לְפִי מִצְרַיםִ יצְִיאַת
 בְּחַי' נתְִגַּלָּה יצָָא כְּאִלּוּ הָאָדָם אֱמוּנתַ וּכְפִי מִצְרַיםִ.

 אֶחָד כָּל לָצֵאת ויְוּכַל עַתָּה שֶׁל מיצ"מ וּמַרְגִּישׁ זוֹ
  שֶׁלּוֹ: מִמֵּצַר

 

"In every generation, a person is obligated to see 
themselves…"—And afterward, it is written, 'And He 

took us out.' It seems that through faith in the concept 
that the Exodus from Egypt happens in every 

generation, this idea is revealed. The Maharal wrote 
that every individual was included in the Exodus from 

Egypt, but one is obligated to perceive it as if they 
personally left…This also explains the statement 

regarding recounting the Exodus, 'Even if we were all 
wise…'—For even a wise person who is deeply 

connected to God must know that all of their spiritual life 
stems from the Exodus. This is the absolute truth, but 

one must clarify this through faith, and that is the 
purpose of storytelling (sippur)—a language of 
clarification and explicit revelation. For in every 

generation, there is an aspect of the Exodus according 
to the needs of that generation, and all of it was already 
included in the original Exodus. According to a person’s 
level of faith in perceiving themselves as if they left, this 

truth is revealed in their life, and they can experience 
their own personal redemption. Every person can 

emerge from their own personal constraints (Mitzrayim, 
which also means 'narrow places'). 

 
3.​ I Saw You in Egypt? 

 

Yuval Noah Harari, Nexus: A Brief History of Information Networks from the Stone Age to AI, 23-24 

…in the most important celebration of the Jewish calendar, millions of Jews put on a show that they remember 
things that they didn’t witness and that probably never happened at all. As numerous modern studies indicate, 

repeatedly retelling a fake memory eventually causes the person to adopt it as a genuine recollection. When two 
Jews encounter each other for the first time, they can immediately feel that they both belong to the same family... 

That’s a powerful bond that has sustained the Jewish network over many centuries and continents. 
 
 

Big Question: Which of these explanations appeals to you the most? The least? 
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