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In every generation, each person must see himself as if
he himself had come out of Egypt, as it is said: “And
you shall tell your child on that day, ‘Because of this the
LORD acted for me when | came out of Egypt.”

1. Convenental Connection

Maaseh Nissim on the Pesah Haggadah, “Rabban Gamliel’s Three Things”
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"In every generation" — The intention is not that a
person must see themselves as if they personally left
Egypt simply because if our ancestors had not been
redeemed, we too would still be enslaved to Pharaoh.
Otherwise, one would be required to say the same for
all miracles performed for our ancestors—that one must
see themselves as if the miracle had been performed
for them. For example, in the miracle of Achashverosh,
when all of Israel was sentenced to death, had the
decree been carried out, we would not have come into
existence. The same logic would apply to all miracles
performed for our ancestors, and their descendants
would then be obligated to bless for those miracles as if
they had personally experienced them. However, the
Talmud in Berakhot explicitly states that when blessing
for a miracle, one says, 'Who performed a miracle for
our ancestors,' whereas in the blessing of the Seder
night, we say, 'Who redeemed us and our ancestors,’
explicitly including ourselves in the redemption—
something that is not said for other miracles. Thus, it
seems clear that if our primary joy were solely in the
miracle of being freed from the bitterness of slavery, we
would not mention ourselves in the blessing at all, since
we did not personally experience that suffering. But
because the primary focus of the miracle of the Exodus
is the redemption, meaning that we were acquired as
servants to the Blessed One, brought into His holiness,
and given the sanctity of both the higher and lower
lands, we are therefore equal to those who actually left
Egypt. That is why we bless 'Who redeemed us and our
ancestors,' because redemption signifies acquisition (by
God), as explained earlier. We do not say, 'Who took us

" All translations are from Sefaria, unless otherwise noted.
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out and our ancestors,' because regarding the physical
act of leaving Egypt, we are not equal to them—only in
the redemption itself. So when it says here that 'one
must see themselves as if they had left,’ it means that
since the primary joy is in the redemption, which is the
acquisition that resulted from the Exodus, and in this
miracle of redemption we are all equal, the joy of the
Exodus applies to us just as it did to that generation.
Since the essential joy is in the redemption, in which we
are all equal, and since the Exodus was the foundation
for all the miracles God continues to perform for us, we
too are included in it. This is why the verse states, 'And
He took us out from there so that He might bring
us'—showing that we, too, are included in the miracle of
the Exodus, because the ultimate purpose of leaving
Egypt was to bring us into the sanctity of the Land."

2. Our Inner Egypt

Sefat Emet, Pesah 2:1 (5631/1871)
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"In every generation, a person is obligated to see
themselves..."—And afterward, it is written, 'And He
took us out.' It seems that through faith in the concept
that the Exodus from Egypt happens in every
generation, this idea is revealed. The Maharal wrote
that every individual was included in the Exodus from
Egypt, but one is obligated to perceive it as if they
personally left...This also explains the statement
regarding recounting the Exodus, 'Even if we were all
wise...'—For even a wise person who is deeply
connected to God must know that all of their spiritual life
stems from the Exodus. This is the absolute truth, but
one must clarify this through faith, and that is the
purpose of storytelling (sippur)—a language of
clarification and explicit revelation. For in every
generation, there is an aspect of the Exodus according
to the needs of that generation, and all of it was already
included in the original Exodus. According to a person’s
level of faith in perceiving themselves as if they left, this
truth is revealed in their life, and they can experience
their own personal redemption. Every person can
emerge from their own personal constraints (Mitzrayim,
which also means 'narrow places').

3. 1Saw You in Egypt?

Yuval Noah Harari, Nexus: A Brief History of Information Networks from the Stone Age to Al, 23-24

...in the most important celebration of the Jewish calendar, millions of Jews put on a show that they remember
things that they didn’t witness and that probably never happened at all. As numerous modern studies indicate,
repeatedly retelling a fake memory eventually causes the person to adopt it as a genuine recollection. When two
Jews encounter each other for the first time, they can immediately feel that they both belong to the same family...
That’s a powerful bond that has sustained the Jewish network over many centuries and continents.

Big Question: Which of these explanations appeals to you the most? The least?
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